
communitarianism 
A social philosophy that favors social formulations 
of the good, communitarianism is often con- 
trasted with liberalism, which assumes that the 
good should be determined by each individual. 
To the extent that social institutions and policies 
are required, these should be based on voluntary 
agreements among the individuals involved, ex- 
pressing their preferences. In contrast, cornrnuni- 
tarians view institutions and policies as reflecting 
in part values passed from generation to gener- 
ation. These values become part of the self 
through internalization, and are modified by per- 
suasion, religious or political indoctrination, lead- 
ership, and moral dialogues. 

In the 1980s communitarianism was largely ad- 
vanced by Charles Taylor, Michael Sandel, and 
Michael Walzer. They criticized liberalism for its 
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failure to realize that people are socially "embed- 
ded," overlooking that people can have a strong 
attachment to their societies. They lamented lib 
eralism's focus on the individualistic concept of 
self-interest. 

Asian communitarians argue that, to maintain 
social harmony, individual rights and political 
liberties must be curtailed. Some seek to rely heav- 
ily on the state to maintain social order (for in- 
stance, leaders and champions of the regimes in 
Singapore and Malaysia), and some on strong 
social bonds and moral culture (as does Japan). 
Asian communitarians also hold that the West's 
notion of liberty actually amounts to "anarchy"; 
that strong economic growth requires limiting 
freedoms; and that the West uses its idea of legal 
and political rights to chastise other cultures that 
have inherent values of their own. 

In 1990, a new school of communitarianism was 
founded. Among its leading scholars are William A. 
Galston (political theory), Mary Ann Glendon (law), 
Thomas Spragens, Jr. (political science), Alan 
Ehrenhalt (writer), and sociologists Philip Selznick, 
Robert Bellah and his associates, and Amitai 
Etzioni who wrote books that, in 1990, laid the 
foundations for responsive (democratic) communi- 
tananism. Key communitarian texts include Habits 
of the Heart (1985) by Robert Bellah and colleagues, 
The Spirit of Community (1993) and The New Golden 
Rule (19%) by Amitai Etzioni, Communitarianism 
and Its Critics (1993) by Daniel Bell, and The 
Cmunitarian Persuasion by Philip Selznick (2002). 

Responsive communitarians, a group founded 
by Amitai Etzioni, assume that societies have mul- 
tiple and not wholly compatible needs, in contrast 
to philosophies built on one core principle, such 
as liberty for libertarianism. Responsive commu- 
nitarianism assumes that a good society is based 
on a balance between liberty and social order, and 
between particularistic (communal) and society- 
wide values and bonds. This school stresses re- 
sponsibilities people have for their families, kin. 
communities, and societies - above and beyond 
the universal rights all individuals command, 
the focus of liberalism. 

While a carefully crafted balance between 
liberty and social order defines a generic concept 
of the good society, communitarians point out 
that the historical-social conditions of specific 
societies determine the rather diflerent ways a 
given society in a  give^ era may need to change 
to attain the same balance. Thus, contemporary 
Japan requires much greater tolerance for individ- 
ual rights, while in the American society excessive 
individualism needs to be curbed. 
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Communitarhs pay special attention to social 
institutios. Several of these form tbe moral infra- 
structure of society: families, schools, commu- 
nities, and the community of communitiw. 
Infants are born into families whose societal role 
is to introduce values and begin the developmew 
of the moral self. The role of schools is to develop 

Communitarians emphasize 
reared in well-functioning famili 
will still not be sufficiently equippe 
ship in a good, communitarian society. This iS! 
point ignored by those social phiiosophe 
assume that, once people have acquired 
and are habituated, they will be ad- 
guided by their inner moral compass. In contrast, 
communitarians assume that commi'tmentsXo 
moral values tend to deteriorate, unless these are 
continuously reinforced. A major societal ml of 
c~mmvnities is to reinforce these comJnits~&~ 
in their members. This is achieved by the cummu- 
nity's "moral voice," the informal sanctiodng of 
others, built into a web of informal affaladen 
relationships, that communities provide. 

Within this context, responsive cmummni 
ians point out that, if a society has comsagni 
whose social webs are intact, who share a mo 
culture, and whose members are wi- to 
their moral voice, such a society can vest i@s 
order largely on moral commitments rather 
on the coercive state. That is, the mrd voice 
reduce the inevitable tension between Eberty a 
social order and enhance both. 

In the same win, c o m m u n i t a ~  ,mgu 
while everyone's right to free spee tb~ho 
respected, soine speech - seen fbm me co 
nity's viewpoint - is mora 
when children are expos 
stance, the (legai) right to 
verbal expressions o i  hate ( 

While socioIogists made nu 
tions to altered c r n m ~ M i r n f  ithinkin 

ant" rather than virtu 
&I the same vein, communitarians 

claim of cultural relativism that a1 
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a lack of commitment to 
f social responsibilities. 

became part of the 
1990s. especially refe- 

social responsibilities to . while the term commu- 
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